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ABSTRACT'

The importance of symbolical language consists not only in its simplicity
and accessibility to the large audience of uneducated people. This paper deals
with the Trinitarian analogies that were commonly used by the Arabic-
speaking Christian theologians in the formative period of Christian theology in
Arabic. The primary task of this research is to demonstrate the importance of
symbolical language in Trinitarian theology and its theological terms, which
are for the most part short metaphors that are easily learned. The terms con-
tained in the analogies are presented in the context of the doctrinal notions to
which they refer. The paper ends with a juxtaposition of the terms found in the
analogies, divided into four categories: threeness, distinction, sameness, and
oneness.

1) The following abbreviations are used in the article:

ABU QURRA, al-Ab = Theodore ABU QURRA, Maymar yuhaqqiqu annahu la yulzamu I-
Nasara an yaqili taldtat aliha id yagilina I-Ab ilah wa-I-Ibn ilah wa-Rith al-Qudus (ilah)
wa-anna I-Ab wa-I-Ibn wa-Rith al-Qudus ilah wa-law kana kull wahid minhum tamm ‘ala
hidatihi, in Constantin BACHA, Mayamir Tawudiirus AbT Qurrah Usquf Harran (Matba‘at al-
fawa'id, Beirut, 1904), pp. 23-47.

ABU QURRA, Maymar fi wugiid = Theodore ABU QURRA, Maymar fi wugiid al-Haliq
wa-l-din al-gawim, in Louis CHEIKHO, “«Maymar li-Taurus Abt Qurra [i wugid al-haliq wa-
I-din al- gawim» ", in al-Masriq 15 (1912), pp. 757-774, 825-842.

AWAD, Orthodoxy = Najib G. AWAD, Orthodoxy in Arabic Terms. A Study of Theodore
Abu Qurrah’s Theology in its Islamic Context (Walter de Gruyter, Boston - Berlin, 2015).

CASPAR, “Les versions arabes” = Robert CASPAR, “Les versions arabes du dialogue
entre le Catholicos Timothée I et le Calife Al-Mahdi (ITe/Ille siecle) «Mohammed a suivi la
voie des prophétes»”, in Islamochristiana 3 (1977), 107-175.

HADDAD, La trinité = Rachid HADDAD, La trinité divine chez les théologiens arabes
(750-1050) (Beauchesne, Paris, 1985).

IBN ‘ApI, Magala fi sikhat = Yahya IBN ‘ADI, Magala fi sihhat i ‘tigad al-Nasara fil-
Bari" ‘azza wa-galla annahu gawhar wahid g’ﬂ falar sifar, in Augustin PERIER, Petits traités
apologétiques de Yahya ben ‘Adi (). Gabalda Editeur, Paris, 1920), pp. 11-23.

IBN AL-TAYY18, Magala fi I-tatlit = IBN AL-TAYYIB, Magqala fi I-tatlit, in Gérard TROU-
PEAU, “Le traité sur l'unité et la trinité de ‘Abd Allzh ibn al-Tayyib”, in ParOr 2 (1971), pp.
71-89.

IBN AL-TAYYIB, Magala fi I-tatlit wa-I-tawhid = IBN AL-TAYYIB, Maqala fi I-tatlit wa-I-
tawhid, in Gérard TROUPEAU, “Traité du docte Abii I-Farag ‘Abd Allah ibn al-Tayyib sur la
Trinité et I'Unité”, in Bulletin d’Etudes Orientales 25 (1972), pp. 105-123.

ROGGEMA, “Hikayat” = Barbara ROGGEMA, “Hikayat amtal wa asmar...King Parables
in Melkite Apologetic Literature”, in Rifaat EBIED & Herman TEULE, Studies in the Christian
Arabic Heritage in Honour of Father Prof. Dr. Samir Khalil Samir at the Occasion of his
Sixty-Fifth Birthday (Peeters, Leuven - Paris - Dudley, 2004), pp. 113-131,

TIMOTHY I, Al-muhawarah = TIMOTHY 1, Al-muhawarah al-diniyya allart garat bayna [-
halifah al-Mahdi wa Timatawus al-gatlig, in Robert CASPAR, “Les versions arabes du dia-
logue entre le Catholicos Timothée I et le Calife Al-Mahdi (II/IT1° siécle) «Mohammed a
suivi la voie des prophétes»”, in Islamochristiana 3 (1977), pp. 125-152.
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INTRODUCTION

Austin Farrer, in his book Finite and Infinite, observed that “the revela-
tion has to be thought about to be received, and can be thought about only by
the aid of words or finite images; and these cannot signify of God unless the
appropriate ‘mode of signification’ functions in our minds™>, The reception
of revelation requires it to become “comprehensible” or “readable” for hu-
man mind. In symbolical theology, the images used are not only limited il-
lustrations of the mysterious realities that they represent, but, unlike “theo-
logical definitions”, they offer more space to “contain” the Uncontainable.
The images that Farrer speaks about are represented by numerous Trinitarian
analogies present in the writings of the Arab Christian theologians. They
widely used these simple examples, taken from daily life and human experi-
ence, in order to make the aspects of their faith understandable.

The study of the analogies in the Arab Christian theological legacy has
not received much attention. This is attested by the small number of the sec-
ondary studies dedicated to the matter. More than two decades ago, the Swe-
dish orientalist, Bo Holmberg, wrote an article dealing with the concept of
analogy in the Arab Christian thought. Regarding the secondary studies on the
analogies used in Christian tradition, there is an interesting work by Harry
Austryn Wolfson on the philosophy of the Church Fathers, in which the author
also deals with the Trinitarian analogies in both Greek and Latin texts. An
important work concerning the Arab Christian theological legacy, and the
Trinitarian analogies in particular, was written by Rachid Haddad; and the
relatively recent publication in this area of studies by Barbara Roggema’.

The aim of this paper is not to analyze the analogies with respect to
their appropriateness but to answer the question concerning the role that the
Trinitarian analogies played in the transmission of the theological terminolo-
gy used for the Trinity. Some metaphors were used not only to illustrate the

2) Austin FARRER, Finite and Infinite (Dacre Press, London, Mcmillan, New York,
1966), p. 2.

3) See Bo HOLMBERG, “The Concept of Analogy in Christian Arabic Thought”, in Reijo
TRYORINOJA & Anja Inkeri LEHTINEN & Dagfinn FOLLESDAL, Knowledge and the Sciences in
Medieval Philosophy. Proceedings of the Eight International Congress of Medieval Philoso-
phy (S.LE.P.M) (Acta philosophica Fennica, Helsingfors, 1990), pp. 399-400; Harry Austryn
WOLFSON, The Philosophy of the Church Fathers (Harvard University Press, Cambridge,
1956); Rachid HADDAD, La trinité divine chez les théologiens arabes (750-1050) (Beauch-
esne, Paris, 1985); Barbara ROGGEMA, “Hikayat amtal wa asmar... King Parables in Melkite
Apologetic Literature”, in Rifaat EBIED & Herman TEULE, Studies in the Christian Arabic
Heritage in Honour of Father Prof. Dr. Samir Khalil Samir at the Occasion of his Sixty-Fifth
Birthday (Peeters, Leuven - Paris - Dudley, 2004), pp. 113-131.
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belief in the Triune God, but they also contained expressions to familiarize
the readers and listeners with the terms necessary for a proper theological
discourse. Since symbolical language seems to haye been very important for
the Eastern Christians, I assume that the analogies could be used to diffuse
the terminology in Arabic, which at that time was in its formative stage®.
Over time, the role played by analogies in theological discourse was chang-
ing. It is worth noting that, along with the variability of that role, their struc-
ture was also subject to change.

Here, I will present twelve analogies, composed by six authors from the
three major Christian denominations of the Near East. The texts were written
between the middle of the 9" and the 11" centuries. Eleven analogies will be
cited in extenso, along with their doctrinal notion; as to the twelfth analogy,
because of its length, it will be only described. This paper will end with a
juxtaposition of the theological terminology that appears in the analogies of
the Trinity and some conclusions.

In my research, I found puzzling what analogy really is with respect to
its textual context. Although most are concise expressions, contained in one
or two phrases, others, on the contrary, have a more complex structure. Log-
ically, thesc analogies, if limited only to their metaphorical dimension,
would sometimes be incomprehensible outside of their doctrinal notion or
theological setting. Therefore, T find it justified to read each analogy within
its context. Moreover, we can also notice how analogies are integrated into
the doctrinal discourse they concern. Most of them are linked to the doctrinal
notion by means of special vocabulary that puts them into relation with the
doctrinal teaching and expresses their imperfect, metaphorical character.

1. DOCTRINAL NOTION

The very nature of analogy requires it to be related to a reality that it is
intended to visualize. In theological treatises of Arab Christian authors, the
analogies are usually either preceded or followed by the exposition of the
doctrine. This /ocus is a doctrinal notion that plays the role of a logical
placement for most of the analogies presented in this paper. Usually the c.ioc-
trinal notion highlights certain features of presented doctrine and determines
the use of a particular analogy. Given that it is present in most of the meta-

4) Cf. Sebastian BROCK, “The Christology of the Church‘ of the East”, in:lzzizg:?
BROCK Fir:e from Heaven. Studies in Syriac Theology and Liturgy (Ashgate, 2

2006), 111, p. 165.
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phors on the Trinity, one may infer that, in many cases, the doctrinal notion
is an inseparable part of (some) analogies.

Regarding the variety of concepts, we can recognize the following
schemes of the (N)otion - (A)nalogy relation in the writings of the following
authors:

a) Timothy I: N-A-N-A and N-A-A-N’,
b) Abii Qurra: A-N°, A N7, and N-A-N¥,
¢) Eutychius of Alexandria: (N-) A®,
d) Abii Ra'ita: N-A",
e) Ibn ‘Adi: (N-)A-N'",
f) Tbn al-Tayyib: (N-)A'%.
Generally, these schemes may be reduced to the following ones:
a) N-A, and more complex:
b) N-A-A-N,
¢) N-A-N-A, and isolated:
d) (N-) A.

The doctrinal notions are always related to analogies (sometimes vice
versa) by means of vocabulary'. This vocabulary plays an important role as
a “bridge” that, on the one hand, connects an analogy to specific theological
content and, also on the other, extends its presence in a simile, while outlin-
ing the analogy’s textual limits. Analogies that are placed between the two
doctrinal notions gain a higher sense of validity. The table below depicts
how this particular vocabulary is used.

5) TIMOTHY 1, Al-muhawarah, pp. 129, 130-131.

6) Cf. ABO QURRA, al-Ab, p. 34.

7) ABU QURRA, al-Ab, p. 36.

8) Cf. ABU QURRA, Maymar fi wugiid, pp. 224-225.

9) The analogy of the Sun presented by Pseudo-Eutychius (Butrus ibn Nastas al-Bayt
Ra’s) is not preceded by typical, short doctrinal notion but rather placed in a long doctrinal
explanation. EUTYCHIUS OF ALEXANDRIA, Kitab al-Burhan, in Pierre CACITIA (ed.), Eutychius
of Alexandria - The Book of the Demonstration (Kitab al-Burhan), CSCO, vol. 192,
Scriptores Arabici, vol. 20 (Secrétariat du CSCO, Louvain, 1960), part I, pp. 33-34 (n. 47).

10) Cf. Habib ABU RA'ITA, The first Risala: On the Holy Trinity, in Sandra Toenies
KEATING, Defending the “People of Truth” in the Islamic Period. The Apologies of Abii
Ra'ita (Brill, Leiden, 2006), pp. 185-187; Habib ABU RA'TA, Risdla fi ithat din al-nasranivya
wa-itbar al-Talat al-muqaddas, in Sandra Toenies KEATING, Defending the “People of Truth”
in the Islamic Period. The Apologies of Abii Ra'ita (Brill, Leiden, 2006), p. 112.

11) IBN ‘ADI, Magala fi sihhat, pp. 12-14.

12) IBN AL-TAYYIB, Magala fi I-tatlit wa-I-tawhid, p. 109.

13) Cf. ROGGEMA, “Hikayat", p. 122.
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2. INTRODUCTORY VOCABULARY

The table below contains the introductory vocabulary that is found in
the most of Trinitarian analogies presented in this paper. To begin, the apol-
ogists tend to use the following words: LU.is” (likewise), WS™ (as, just as), 4
(as, like), as well as «.%, (this is like), Uz (at the rauk of, equal to), and Jte
(likeness, metaphor). As for the expressions used alternatively to refer back
to the doctrinal notion, the following may be listed: Layl (2lis” (also), L
(resembling, similar, comparable).

Author Analogy
opens with closes with
Timothy I Ls” elis
ldsy -
8 =
Ls” Slis”
Abi Qurra = GUds”
dudy (WIS Ly
Abu Ra'ita g Z
4 2
Butrus ibn Nastas al-Bayt Ra's =t =
Ibn ‘Adt = Sl
Ibn al-Tayyib 3 Jay -

Table 1. Introductory vocabulary

In the following sections, the selected Trinitarian analogies will be
briefly characterized and their text and theological terminology presented.

A. TIMOTHY I (D. C. 823): Disputation with al-Mahds

Timothy I’s disputation with the Caliph al-Mahdi was originally in Ar-
abic, but its oldest written version is prescrved in Syriac'’. Among the many

14) Cf. GCAL 133 (1947), 35:2: Martin HEIMGARTNER, “Timothy I: Letter 59”, in Da-

vid THOMAS, Barbara ROGGEMA (eds.), Christian-Muslim Relations. A Bibliographical Histo-
ry (Brill, Leiden, Boston, 2009), vol. I, p. 522.
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topics discussed in the dialogue, the teaching on the Trinity also appears'”.
Short questions asked by the Caliph along with the compact answers given
by Timothy outline the Trinitarian faith. In his exposition of faith, Timothy
uses some analogies to illustrate his belief. These analogies are important
because they contain theological terminology. Timothy’s teaching on the
Trinity is based on a conception of God’s oneness, and on his denial to con-
sider the three divine hypostases as three gods. In this context, he uses two
analogies: the analogy of the commander and that of the Sun, These analo-
gies are preceded by an explanation that deals with two important terms, i.e.,
sLel and (G,

1) QUESTION SIX

The names (s4+Y1) [Father, Son, and Holy Spirit] indicate, among us, the
hypostases (r.,ilif) of the one God (4~ls «Y). Just as (LS") the Commander
of the Faithful (sl xaf), his word (4:15") and his Spirit (4~y,3) are one be-
ing and not three caliphs - your word and your spirit not separated from
you -, (¢liS") God, together with his Word and his Spirit, is one God and
not three gods, because his Word and his Spirit are not separated from
him (g <l Jlaily 6Y). Just as (£U453) the sun (i), with its
rays and its heat (L8,/,>-y _.atJl &), is one sun and not three suns'®.

The two analogies used by Timothy in question six of his disputation
deliver a noteworthy information concerning the theological terminology. In
this passage, there are three terms that play an important role in the Trinitari-
an theology. The explanation opens with two other important words: ¢l
(names)'” and ¢35 (hypostases)'®. Timothy associates these two terms with
one another and suggests that they are synonymous'’,

15) For our purposes, we will use the Arabic version of that text. Caspar’s edition: CAs-
PAR, “Les versions arabes”, pp. 129-131 (Arabic).

16) Timotny 1, Al-muhawarah, p. 129.

17) The term corresponds to the Greek OmooTaoIg used in the Cappadocian doctrine of
the Trinity and is a transcription of Syriac word r¢=mass. The most common term, used by the
majority of the Arab Christian writers, was without a doubt the Arabic ¢s or f,ﬁ‘, plural:

56!, For more on the relation between ~saws and ¢#+3 see Bo HOLMBERG, “«Persony in the
rinitarian Doctrine of Christian Arabic Apologetics and its Background in the Syriac Fa-
thers”, Studia Patristica 25 (1993), 300-301; AWAD, Orthodoxy, pp. 140-150.

18) With respect to Muslim theology, Richard Frank notes that the questions relating to
the very nature of God are reflected in the Qur'an by names (s\«*) and attributes (olis). Cf.
Richard FRANK, Beings and their Attributes. The Teaching of the Basrian School of the
Mu 'tazila in the Classical Period (State University of New York Press, Albany, 1978), pp.
10-11.

19) Ephrem the Syrian, in his teaching on the three divine Persons, often employs the
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The analogy illustrates that the multiplicity of the hypostases does not
contradict God’s oneness, because the divine wUl are not separated (Y
JLaiil)®. The inseparable character of the three Ul is absolute, as depicted,
on the one hand, by commander’s word and spirit and, on the other, by the
heat and the rays of the Sun. As for the structure of this text, both analogies
constitute an undivided whole, related with one another and logically con-
nected with the theological setting, that not only plays an introductory role,
but also helps to relate one analogy to the other.

2) QUESTION EIGHT

Question eight of the dialogue continues the exposition begun in the
question six. This part focuses on the unity and the distinction that character-
ize the divine hypostases. The three divine =l are represented here by the
triad Intellect-Word-Spirit. In the first part, it is said these elements differ
from each other by their properties (4uo\%), which, however, do not separate
them (JLas! Y) from the divine substance that they share. Next, in the sec-
ond part of the text, presented below, Timothy further develops his teaching
and refers to the doctrine of the procession of the divine hypostasis. This is
supported by the triad, in which the Word is generated (>45+) by the Intellect
and the Spirit proceeds (3ts) from it?'. In this context, the analogies of the
Sun and of the apple appear.

The Intellect, the Word and the Spirit (sl EN Y Jadl), each different
from the others (=1 x%) by its particularity («»\%) are not separated (@
JLasf) from the divine substance (Y 25%L). Thus the Word is begotten
(2)s4) by the Intellect and the Spirit is proceeds () from it, just as light
is begotten (4457) by the sun and [as] emition (3lzsl) of heat from it,

Likewise, (WS) the scent of the apple is not [begotten] at a particular spot,
but all of its scent emits (&) from the whole apple, and from it all of its
flavour is begotten (Jjj\g_,), without the scent and the flavour being separa-
ble (Juai! »£) and without either of them being separated (Lblaii¥) from
the apple. Yet, the scent is different (»#) from the flavor, both of them are
different () from the apple, and the three are connected while being dif-

term “three Names” (reduli ~edeax). CL. EPHREM, Hymnen de Fide, 18:4; 23:14; 40:8; 59:5,
in Edmund BECK (ed.), Des heiligen Ephraem des Syrers Hymnen de Fide, CSCO vol. 155,
Scriptores Syri vol. 73 (L. Durbecq, Louvain, 1955), pp. 70, 82, 132, 183.

20) Timothy uses the same term to describe the relation found between Christ’s two
substances: ;uagd) Cn plisal Yy Jladil Yy domly asmy G4l & & s Uiy, Cf. Timortiry, Al-
muhawarah, p. 127.

21) TimoTHy 1, Al-muhawarah, p. 130.
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ferent and different while being one (JLafly ilaiss JLaiil lai). Thus,

(LUis") the Father, the Son and the Spirit are three hypostases (56l 235)

and one substance (4>ly ay~) with three necessary particularities (LM

¥ 0pely), one sole God possessing three essential and revealed attributes

(3315 Sliw &),

In the question eight, Timothy continues to deploy the Trinitarian ter-
minology. The doctrinal introduction to the analogy of the apple not only
repeats the terms found in the question six and its two analogies, but also
introduces some new expressions. In the description of the triad Intellect-
Word-Spirit, the term 25> (substance)®* appears, accompanied by the adjec-
tive A\ An important role is played here by the term “particularity” (elx),
that makes the (-Gl distinct but does not separate (il Y) them from the
divine substance (Al 2s>). With respect to the internal relations found
within the triad, certain words are used to reflect precisely two different
ways of origin of the divine ), i.e. the Word who is begotten (34)s) and
the Spirit who proceeds ((st.s). Interestingly, almost thc same terms are used
in the analogy of the Sun with respect to the origin of the solar rays (y) and
heat (3l),

The analogy of the apple repeats terms that have already been used (i.e.
to generate: Wy to send: Ews; and separation: JLasil), and emphasizes the
unity between the three elements of the analogy along with their simultane-
ous distinction. For this reason, Timothy uses a subtle expression that shows

22) TMOTHY 1, Al-muhawarah, pp. 130-131.

23) The term is already present in the beginning of the disputation, and Timothy uses it
in his teaching on Christ born from Mary according to his “human substance” ((SSEMIFF e
but not his “eternal substance” (;L;,Sll o ). Tt seems that the Arabic term A= used by
Timothy in the context of Christology should be rendered by the Syriac word s, and
understood in the sense of gioic. For instance, Ephrem, in his teaching on the Trinity and
Christology, uses the same term nafure (wus). In the same way, the Assyrian synode of 612
AD speaks about “one divine nature” (um\e rua 1us) of “the Father, the Son, and the Holy
Spirit,” and “a nature with three gnome” (¢ar¢ wiso rwota resan s omiun wald) with
a simultaneous teaching on “a human nature” (e ~ual) of Christ. Cf. TiMoTHY, Al-
muhawarah, p. 127; EPHREM, Hymnen De Fide, 7:1; 19:2; 32:16; 33:3; 41:10; 59:4, in Ed-
mund BECK (ed.), Des heiligen Ephraem des Syrers Hymnen de Fide, CSCO vol. 155,
Scriptores Syri vol. 73 (L. Durbecq, Louvain, 1955), pp. 31, 72, 110, 135, 183; BABAI MAG-
NUS, Liber De unione, in Jean-Baptiste CHABOT, Synodicon Orientale (Imprimerie Nationale,
Paris, 1902), pp. 564-565; ELIAS OF NissiBIS, Magala fi kalimatan kiyan wa-ilah, in Samir
Khalil SAMIR, “Un traité nouveau d’Elie de Nisibe sur le sens des mots kiyan et ilah”, in
ParOr 14 (1987), pp. 109-153; Sebastian BROCK, “The Christology of the Church of the East
in the Synods of the Fifth to Early Seventh Centuries: Preliminary Considerations and Materi-
als”, in Sebastian BROCK (ed.), Studies in Syriac Christianity. History, Literature and Theolo-
gy (Variorum, Hampshire, 1992), XII, p. 131.
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this simultlaneous indwelling of “particularity” and “unity.” With respect to
the apple, its scent and flavour are united in their distinctness (JLail, ilals),
and they are distinct in their unity (JLafl dlaiw)®.

These short expressions, which accurately describe the inter-Trinitarian
relations, help to avoid theological misconceptions such as mutual separation
of the hypostases®. The two analogies are concluded and completed by the
doctrinal statement about God. The three divine s, called Father, Son, and
Spirit, are the three Ul and one =", The three »s6l are one substance
that is individualized by the necessary (is3)) particularities (L?'s>). The au-
thor sums up his clarifications by introducing the three essential attributes
(1> oliw)”, which he considers equivalent to the three ~sU. This is

24) Cf. TiMOTHY 1, Al-muhawarah, p. 131. Similar expressions are found in GREGORIUS
NYSSENUS, Ad Petrum fratrem de differentia essentiae et hypostaseos, 4, in PG 32, 333A:
didkpioiv Te cuvnppéviy, kai Stukekpiuévy cuvageiay.

25) The root f-s-I: Edward W. LANE, An Arabic-English Lexicon (Williams and Nor-
gate, London, 1877), Book I, Part 6, p. 2405: 1o divide, to separate, to put apart; Albert KA-
ZIMIRSKI DE BIBERSTEIN, Dictionnaire arabe-frangais contenant toutes les racines de la
langue arabe, leurs dérivés tant dans 'idiome vulgaire que dans I'idiome littéral, ainsi que
les dialectes d’Alger et de Maroc (Maisonneuve & Larose, Paris, 1860), vol. II, p. 601: sépa-
rer, disjoindre, détacher. However, the meaning of JLaiily and duaiw should be determined
by the explicit notion Y JlLaiil with respect to the elements of the analogies. The Syriac ver-
sion of the disputation refers these words to the Trinity and describes this relation in a follow-
ing way:

:rcg.:mx\a S amoks durdaamn &l uoi amo Wi Al itumss <\ o o am

ANy al .l o griaks rdoulm =\ & oy iuns ) o uns <\

looudurd rdazay Wy ol G lehmo ey modee Wius ook lao . ooudurd raimm
I\ durdriesn a1 pushosl dhaie M\ Sudaeen o ariahs A

TiMOTHY 1, Disputation mit dem Kalifen al-Mahdi, 4:57, in Martin HEIMGARTNER (ed.),
Timotheos I, Ostsyrischer Patriarch: Disputation mit dem Kalifen al-Mahdr, CSCO, vol. 631,
Scriptores Syri, vol. 244 (In Aedibus Peeters, Lovanii, 2011), p. 25.

26) It is worth noting that the disputation also contains a term 4>y, which Timothy uses
in reference to Christ’s visible aspect; the term would then correspond to the Greek npocmmov
or Syriac aa cia. Cf. Odes of Solomon, 8:16; 11:13: 15:9, in James Rendel HARRIS (ed.), The
Odes and Psalms of Solomon (The University Press, Cambridge, 1909), pp. 8, 12, 15, 16.

27) In the Syriac version of the disputation, Timothy speaks about the three personal at-
tributes (humawe whalin Xhs) and the three attributes of the nature of God (@\m &b ehaslin
oleds pondue? wuai). Cf. TIMOTHY I, Disputation mit dem Kalifen al-Mahdr, 17:16, in Mar-
tin HEIMGARTNER (ed.), Timotheos 1., Ostsyrischer Patriarch: Disputation mit dem Kalifen al-
Mahdr, CSCO vol. 631, Scriptores Syri vol. 244 (In Aedibus Peeters, Lovanii, 2011), pp. 122-
123. Related study: Mark SWANSON, “Are Hypostases attributes?”, in ParOr 16 (1990-1991),
pp. 239-250; Sidney GRIFFITH, “The concept of al-ugniim in ‘Ammar al-Bagri’s Apology for
the Doctrine of the Trinity”, in Samir Khalil SAMIR (ed.), Actes du premier congrés interna-
tional d’études arabes chréti (OCA 218) (Pontificio Istituto Orientale, Roma, 1982), pp.
169-191.

28) Cf. TIMOTHY 1, Al-muhawarah, pp. 130-131.




THE TRINITARIAN ANALOGIES ... IN ARAB CHRISTIAN THEOLOGY 461

probably an invention introduced by the text’s translator, since the Syriac
version of the disputation deals with the three “personal attributes.” It may
suggest, in turn, that the Arabic version of the text had been modified in the
context of Muslim theology, along with its teaching on the essential attrib-
utes.

This short fragment of Timothy’s disputation with al-Mahdi uses seven
theological terms. Although some of them (like 2iw ¢ a4 «o13) appear in
other parts of the dialogue®, those used in the context of the exposition of
the Trinity are linked with analogies that contain numerous theological
terms. Timothy’s parables describe God in the aspect of his trinity, i.e. mul-
tiplicity of wlis «Ul, and 2y, unicity of his - and <13, while also
dealing with the hypostases’ relational aspect, reflected in their procession,
which is rendered by such terms like: 54)s» and Gz,

B. THEODORE ABU QURRA (D. C. 816)

The second author to be presented is Theodore Abui Qurra, a Mclkite
bishop of Harran. In his teaching, the analogies played an important role. They
are found in theological treatises, and most of them deal with the problem of
the oneness of the divine nature, in the aspect of the uncounted character of its
number as well as the issue concerning the number of operating subjects.

1) TREATISE ON NOT THREE GODS™

In the set of his analogies’', we find an interesting and common exam-
ple of Peter, James, and John and the three reciting men. The former analogy
is placed in a section that deals with the number of names that refer to the
nature of things.

If you want to count Peter, James, and John: three persons (&M sy>r9) with
one single nature (34>ly il W), that of man (OLwY! pgireby), it is incorrect

29) Cf. TIMOTHY 1, Al-muhawarah, pp. 125-127.

30) The full title in English is: Trearise confirming thar Christians do not necessarily
speak of three gods when they say that the Father is God and the Son is God and the Holy
Spirit is God, and that the Father, Son, and Holy Spirit are one God, even though each of
them is fully God. John C. LAMOREUX, “Theodore Abti Qurra”, in David THOMAS & Barbara
ROGGEMA (ed.), Christian-Muslim Relations. A Bibliographical History (Brill, Leiden, Bos-
ton, 2009), vol. I, p. 453.

31) Abi Qurra uses the following analogies to picture the Trinity: Peter, Paul, and John;
three lamps; three reciting men; three pieces of gold; prophet Moses; Sun; three mirrors; three
pictures; spouses; Adam, Eve and Son.
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to predicate the number of man, i.e. their nature, and say that there are the
three mans. If you do, you make their single nature, to which the name
“man” refers, into different natures and do something foolish. In the same
way (CUiS'), the Father, the Son, and the Holy Spirit are the three persons
(e55 £3) with one nature (34>l a.l> W), that of God (W )2

Again, imagine that three men stand and recite a poem together and that
you are outside listening. You hear only a single poem, but you do not
doubt that each of them recited the complete poem, nor could you say [
heard three poems. This is the case cven if in the voices of the men there
is a difference. As for the Father, the Son, and the Holy Spirit, there is no
difference (<3l Y) among them at all, no difference that has an effect
on the hypostasis (ss3) of one of them - other than that each is different
from the other (4~Ls »£). Indeed, it is even more appropriate that they be
one God, even if each is fully God™.

These two analogies were chosen among the ten found in two of Aba
Qurra’s theological treatises: The Father and the Son and the Holy Spirit are
one God™ and Treatise on the Existence of the Creator and the True Reli-
gion™. Abii Qurra choses to apply his own terminology, which is primarily
based on the Greek theological tradition. In the text quoted above, the author
describes Peter, James, and John as & os>-9, united in their common nature
(84>19 4x.b). Then, as in the analogy, these terms are used in an expression
that directly deals with God.

32) ABU QURRA, al-Ab, p. 34. English translation: THEODORE ABD QURRA, The Father,
the Son, and the Holy Spirit are one God, in John C. LAMOREUX, Theodore Abii Qurrah
(Brigham Young University Press, Provo, 2005), p. 183.

33) ABO QURRA, al-Ab, p. 36. English translation: THEODORE ABU QURRA, The Father,
the Son, and the Holy Spirit are one God, in John C. LAMOREUX, Theodore Abii Qurrah, p.
185.

34) ABO QURRA, al-Ab, pp. 23-47; English translation: THEODORE ABO QURRA, The Fa-
ther, the Son, and the Holy Spirit are one God, in John C. LAMOREUX, Theodore Abii Qurrah,

. 165-193.

i 35) ABO QURRA, Maymar fi wugiid, pp. 757-774, 825-842; Georg GRAF, Des Theodor
Abu Qurra Traktat iiber den Schipfer und die wahre Religion (Aschendorff, Miinster in
Westfalen, 1913); Ignace DICK, Théodore Abuqurra. Traité de I'Existence du Créateur et de
la vraie religion (Libraire Saint-Paul, Jounieh, 1982); Ignace Dick, “Le traité de Théodore
Abi Qurra et de I’existence du Créateur et de la vraie religion”, in Samir Khalil SAMIR (ed.),
Actes du premier congrés international d'études arabes chrétiennes (OCA 218) (Pontificio
Istituto Orientale, Roma, 1982), pp. 149-168; English translation: THEODORE ABU QURRA,
Treatise on the Existence of the Creator and the True Religion, in John C. LAMOREUX, Theo-
dore Abit Qurrah (Brigham Young University Press, Provo, 2005), pp. 1-26.

—
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Both dxb and 4>s*" occur for the first time in the Trinitarian teaching
presented so far. The Arabic term 4~y (face, countenance), calque of the
Greek mpéommov (mask, person), is widely used by Abii Qurra in his treatis-
es to speak about the three divine persons (ss>-s &), However, it is also
later found in his analogy of the three mirrors™;but there the term refers only
to the human face. His choice to use 44 in his discourse was probably based
on practical reasons, since the word was familiar to his Arabic speaking
Muslim interlocutors.

As shown in the second analogy, 4> is not the only term Abii Qurra us-
es to describe the Trinity. In the second text above, i.e. the analogy of the
three reciting men, the author wants to show that there is no difference be-
tween the divine persons. Then, here, Theodore prefers to use a term of Syri-
ac origin: ped (hypostasis), which in many places appears in forms such as
sing. ¢y or pl. wGIY.

To describe the common deity of the divine persons, he insists on using
the Arabic word i~.b (nature), which directly traces back to the Greek
@voc”'. The term is found in the analogies and throughout Abii Qurra’s
teaching in this work as a synonym for ,se~"’. The three og>r9 and the one
ib are God (4", A complementary specification concerning the proper

36) It is worth noting that the word «>y appears as carly as in the oldest-known theo-
logical text in Arabic, the MS Sinai Arab 154, but there it is used simply in a context of a
human person in the analogy of Soul-Body-Spirit. Cf. ANONYMOUS AUTHOR, F7 tatlit Alldh
al-wahid, in Margaret Dunlop GIBSON, An Arabic Version of the Acts of the Apostles and the
Seven Catholic Epistles from an Eighth or Ninth Century Ms. in the Convent of St. Catherine
on Mount Sinai: with a Treatise on the Triune Nature of God, with translation from the same
codex (Studia Sinaitica, 7) (C. J. Clay and Son, London, 1889), p. 76.

37) In Arab Christian theological literature, different forms of that word are found, for
instance: fab * or tiba“. Cf. HADDAD, La trinité, pp. 162-163.

38) ABU QURRA, al-Ab, p. 35. Cf. HADDAD, La trinité, p. 172, AWAD, Orthodoxy, pp.
212-228.

39) ABU QURRA, al-Ab, p. 43.

40) See also: ABU QURRA, al-Ab, pp. 27, 39, 40, 42, and 44,

41) See: ABU QURRA, al-Ab, pp- 39, 42, 44, and 46.

42) It is evident when he is speaking about the refinement of the divine substance, Cf.
ABU QURRA, al-Ab, p. 38.

43) The hypostasis is eternal, like the divine substance, and it is characterized by the in-
dividuating differences (idiwg Sipopai xopoxmpiotikai), which are also called essential
properties (4315 2l>). THEODORE ABU QURRA, De unione et incarnatione, in PG 97, 1605A;
Theodore ABU QURRA, Maymar yuhaqqiqu anna din Allah alladt ya'hudu Allah bihi I-‘ibad
yawm al-qiyama wa-la yagbalu minhum dinan gayrahu wa-huwa I-din alladi haragat bihi |-
hawariyyan ila aqtar al-ard wa-gami* umam al-dunya wa-huwa rusul al-Masih rabbina, in
Ignace Dick, “Deux éerits inédits de Théodore Abuqurra”, Le Muséon 72 (1959), p. 56.
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description of the intra-Trinitarian relations appears in the second analogy.
Together with the positive statements Abli Qurra makes about the nature of
the divine persons, he also describes them negatively, pointing out to their
distinctio. Each of the hypostases is other (x£), but there is no difference
between them (—M=! Y). Their individual “otherness” does not contradict
their substantial “sameness”.

2) TREATISE ON THE EXISTENCE OF THE CREATOR AND THE TRUE RELIGION

In his Treatise on the Existence of the Creator and the True Religion™,
Theodore attempts to justify the use of cataphatic theology in speaking about
God. He maintains that the description of God through analogy is possible,
and the best example of this is human nature itself. Abii Qurra invokes the
belief that man is created on God’s image and likeness. This truth leads him
to the beginning of human history as presented in the Bible: Adam resembles
God in virtues of his nature, but God is transcendent to human existence
(3575), life (3L4), and knowledge (oall)*.

The analogy of Adam, Eve, and their son cannot be reduced only to a
short text. Rather this analogy is incorporated and appears several times in a
long exposition of the man’s likeness with God. However, Abi Qurra cites
also a concise comparison of these two realities:

In a similar way (&UJS) [...] we see () iY) that something resembling
(44+%2) Adam in nature (i)l (3) was begotten and proceeded from him
(4= 323ly 3). We see, too, that he is the head over this one who is like him.
Since Adam begets (1) and is head (L,9) over one who is from him, he
who caused him to beget (1ly) and to be head must surely himself beget
(\1s) and be head over the one who resembles him. Nonetheless, this is so
in a transcendent and contrary manner. Adam’s begetting (53Ys) of a son
took place through a woman, intercourse and upbringing. So too, Eve
proceeded from him (4 3ily) as bone of his bone, through a decrease of
his body. Further, Adam preceded both his son and Eve in time. Moreo-
ver, though he is head over them and they share a common nature, their
wills do not wholly agree with his.

God’s begetting of his Son (= <! &l 3>Ys) and the procession of the Holy
Spirit (asd 7y, Slily), however, transcends and are contrary to this*.
They do not take place through a woman or sex. They involved neither

44) ABO QURRA, Maymar fi wugiid, pp. 219-240.
45) Cf. ABO QURRA, Maymar fi wugid, p. 223.
46) Cf. IOHANNES DAMASCENUS, Expositio fidei, 1:8, in PG 94, 820A.
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pregnancy nor development. There was no question of temporal prece-
dence, only simultaneity. So too, God’s headship (4\,) over those who
are from him (s ;udl Laf _Le) involves no disagreement (i =), Ra-
ther, those two agree with him in nature (sl (3), will (2L), eternity
(25Y1), and desire (s54)). Among them, there is absolutely no disagree-
ment (&) s & Y%+ w42y ), excepting that one begot (ly 11adf V), an-
other was begotten (s4)s+ &li3s), and another proceeded (st ~Yly), while
the one who begot is head () v+ SURTS M

This text, based on the biblical anthropogenesis, was used by various
theologians to represent the intra-Trinitarian relations®, It goes without say-
ing that the description concerns the most fundamental theological questions
about the raison d'étre of each hypostasis. The analogy also differs from the
other texts presented here, since it does not deal explicitly with such a com-
mon issue as the oneness of nature (or substance) and the threeness of the
hypostases (or persons) of the Trinity. The difference found in the origin of
Adam, Eve and their son reflects the Christian teaching on the distinctio
personarum within the Trinity and also demonstrates the why of their one-
ness.

As shown in the text above, Abi Qurra compares the parallel realities:
Adam is characterized by what is “coarse”, while God is characterized by
what is refined and transcendent. Adam resembles God (the Father) not only
in his virtues but also in origin and headship. Here, Abii Qurra distinguishes
two kinds of origin, proper for both Eve and her son. According to the bibli-
cal account, Adam is the cause of existence in the order of nature (i (3):
he begets (1ly) his son, and becomes his head (Ls)), while Eve is said to
have procession from Adam (4 3liils) on the way of decrease. This particu-
lar human generation and the procession are affected by imperfection and
various differences (time, space, upbringing, disagreement of will, etc.), but

47) ABU QURRA, Maymar fi wujid, p. 224-225. English translation;: THEODORE ABO
QURRA, The Father, the Son, and the Holy Spirit are one God, in John C. LAMOREUX, Theo-
dore Abii Qurrah, p. 12.

48) See ORIGENES, De Principiis, 1, 2, 6, in PG 11, 134C; GREGORIUS NAZIANZENUS,
Orationes, 31:11, in PG 36, 144D-145B: CYRILLUS ALEXANDRINUS, De Sancta Trinitate, 8, in
PG 77, 1136D; THEODORE OF MOPSUESTIA, Controverse avec les Macédoniens, in Francis
NAU, “Théodore de Mopsueste: Controverse avec les Macédoniens”, PO 9 (1913), pp. 657-
658; NARSAL, Homélie sur la constitution de la création et sur les personnes de la Trinité, in
Philippe GIGNOUX (ed.), Homélie sur la Création. Edition critique du texte syriaque, intro-
duction et traduction frangaise, in PO 34, 3-4 (1968), p. 589; IOHANNES DAMASCENUS, Expo-
sitio fidei, 7, in PG 94, 816C-817A.

—y
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the origin of the divine persons (es-3)*" is not to be understood in the same
way. The three divine persons are equal in nature, will, eternity, and desire;
and there is no disagreement among them (& et N g ).

Through this analogy, Abii Qurra strongly highlights the monarchian
nature of the Trinity, but the divine headship (i-4)) of the Father over the
Son and the Spirit is not subordinating. The relational understanding of the
Trinity is illustrated by the terms that precisely and univocally describe their
relational difference: the Father is the head who begot (W), the Son is be-
gotten (24)s4), and the Spirit is the one who proceeds ().

Theodore Abii Qurra’s analogies as presented above provide a set of
terms required to correctly describe the Christian belief of the triune God.
His denominational affiliation becomes visible in his selection of some terms
that, on the one hand, are purely Arabic and, on the other, reflect the termi-
nological legacy of the Greek-speaking Church Fathers. The following are
the basic terms used by Theodore in his analogies: ¢iad «3Mest) Y (pyd caomy
e glpe g ¢t

C. ABU RA'ITA AL-TAKRITI (D. C. 830)

The Jacobite theologian Aba Ra'ita, is the author of important works on
the Trinity, in which analogy is privileged as a means for illustrating the
mysteries of the Christian faith®, His two works contain nine analogies, used
by the author in his attempts to introduce various aspects of the doctrine of
the Trinity. He uses, for the most part, parables that are already known, for
example: the analogy of the three Lamps (twice); the analogy of the Sun
(twice); the analogy of Adam, Eve, and Abel (twice); the psychological
analogies of the Soul-Intellect-Speech; the analogy of the Five Senses-Body-
Soul; and a new analogy, that of Sa‘d and Halid.

1) THE FIRST RISALA: ON THE HOLY TRINITY

The analogy of the three lamps appears in the context of a long disputed
issue on the unity and distinction that characterize the triune God. To

49) Cf. ABU QURRA, Maymar fi wugrid, p. 228.

50) HABIB ABO RA'TA, Risala on the proof of the Christian religion and the proof of the
Holy Trinity, in Sandra Toenies KEATING, Defending the “Peaple of Truth” in the Islamic
Period. The Apologies of Abii Ra'ita (Brill, Leiden, 2006), pp. 83-145; HABIB ABU RA'TTA,
The first Risala: On the Holy Trinity, in Sandra Toenies KEATING, Defending the “People of
Truth” in the Islamic Period. The Apologies of Abii Ra'ita (Brill, Leiden, 2006), pp. 165-215.
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demonstrate the simultaneous union and distinction, Abil Ra'ita presents the
analogy of the three lamps that are united in the nature of their lights yet
remain distinct due to their own particularity. The analogy reads as follows:

We only describe [God] as unified in ousia ( s+l (3 34z) and distinet in
the hypostaseis (»+Y! 3 &)lix), and [God’s] ousia is His hypostaseis ( sayr
«513), and His hypostaseis are His ousia (e o2 4esilily), as (U;%) with
the placement of three lights in one house. Nonc of us think that we mean
three lamps, rather, we mean their light, even though God, blessed is He,
is above every analogy (). For the lights are three and one — they are
identical to each other. They are three because each one of them is sclf-
subsistent (4 «$6) and enduring in its being, even if there is no obstruc-
tion in the space between it and the other lights, and [they are] one, be-
cause they are all united in light.

And the demonstration of this (that they are one and three [simultaneous-
ly]) is that each one of them is not the others in the proper state of its be-
ing (415 ¢ls3). Because, were one of these lamps to be removed from the
house, its light would be removed with it, and nothing of it would remain.
[However,] when we briefly described the lights, which are above all of
the senses and all knowledge, we are not compelled to describe each one
of them as having a cause (al=). Rather, one of them is the cause (i) of
the other two, without beginning and without time (oU; Yy s S). And
the two (V1) are related (0llias) to the one (414l 1) in a substantial,
natural relation (&slb @ap 15L51)°",

The analogy is surrounded by theological statements about God, and its
text is rich in theological vocabulary. Abi Ra'ita proposes a couple of new
terms that he has decided to introduce into his teaching. The term as., al-
ready promoted by Timothy I, remains the basic word for describing a com-
mon category that is shared by the three hypostaseis (5!). Abii Ra'ita very
clearly highlights the equivalence of these two realities, by saying that the
unique substance is composed of three hypostases, and vice versa. God is
said to be unified (34) in one aspect, and distinct (J3,lis) in another™.

Unlike his contemporary Abii Qurra, Abii Ra'ita uses, in all his works, a
term derived from the Syriac 4314l (rather than 4ss/6s>s) to speak about

51) HABIB ABU RA'ITA, The first Risdla: On the Holy Trinity, in Sandra Toenies KEAT-
ING, Defending the “People of Truth” in the Islamic Period. The Apologies of Abii Ra'ita
(Brill, Leiden, 2006), pp. 185-187.

52) See Michal SADowsK1, “The divine substance as mdsiira and mufiaraqa. An attempt
of reinterpretation of the Trinitarian terminology in the light of the teaching of Abii Ra’ita’s
al-Risala fi I-thaliith al-mugaddas”, in CCO 11 (2014), pp. 161-188.
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the hypostases, and another of Persian origin s>~ (rather than isub), to deal
with the substance. However, the author also proposes new terminology that
becomes his own way of speaking about the divine hypostases. This is made
evident in the analogy of the three lamps. The lights of the lamps are said to
be self-subsistent (an 56), unmixed, and distinct because of their proper
state of being as essence (13 ¢ls)™. It appears that by using these terms the
author intends to penetrate more deeply into the doctrinal nuances.

Apart from the well-known general terms, he proposes something more
refined. “Self-subsistence” is an explanation of the very nature of a hyposta-
sis, while the “proper state of being” or the “subsistence of essence” individ-
ualizes each hypostasis, constitutes its identity and its personality, and illus-
trates its relationality. The bishop of Tikrit goes further in his explanations
and teaches about the “cause” of the lights. This term is analogous to the
“source” or “principle” of the Trinity. In theological sense, the “cause” (i),
placed outside of time (0L Yy s ), points to both the continuity of the
Son’s generation and the atemporal procession of the Sprit. The Son and the
Spirit remain related (0blias) to their als, substantially and naturally ( ,as-
4elb), and this means that they share the substance of their ale and its na-
ture.

2) ON THE PROOF OF CHRISTIANITY AND THE TRINITY>*

We now come to the analogy of the Sun. This metaphor is one of the
most popular Trinitarian analogies. Abii Ra'ita describes the Sun with its
oneness, multiplicity, and the origin of the basic solar elements.

It is not permissible for us to describe [the ousia] as a plurality, that is, as
gods, but rather [only] as one, as we say about the Sun, for it is a being

53) An interesting comment on the distinction between the divine <5 and (¢ is found
in EUTYCHIUS OF ALEXANDRIA, The Book of the Demonstration. He maintains that “God is not
known 4. or in His substance, but he is known 14, in his works” (ohgry any b Cay o)
dlas) o 61y Cpmy Sy), The term’s meaning is ambiguous and depends on the context, It
may signify generally an essence as well as a particularity of an essence existing in an indi-
vidual. Cf. EUTYCHIUS OF ALEXANDRIA, Kitdh al-Burhan, in Pierre CACHIA (ed.), Eutychius of
Alexandria - The Book of the Demonstration (Kitab al-Burhan), CSCO, vol. 192, Scriptores
Arabici, vol. 20 (Secrétariat du CorpusSCO, Louvain, 1960), p. 12; HADDAD, La trinité, pp.
167-168.

54) Full title in English: 4 Risala of Abii Ra'ita I-Takriti on the proof of the Christian
religion and the proof of the Holy Trinity; Sandra Toenies KEATING, “Abii Ra’ita I-Takriti”, in
David THOMAS & Barbara ROGGEMA (ed.), Christian-Muslim Relations. A Bibliographical
History (Brill, Leiden, Boston, 2009), vol. 1, p. 571.
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(=13) of three existent individuals (15 exs) @) and [three] substantial
attributes (a9 <linsy), without difference (ouls ) or separation ( Yy
Jlwl) from their one ousia (s ). [It is] that which is called one sun
because of its genuine existence and uniqueness in its singularity, a being
(<13), one ousia (4>ly ay-), comprehending three known properties ( b
's>), that is, the Sun disc which is described with two substantial attrib-
utes (Cryaykl (isall), which are the light and the heat, since [the Sun]
does not cease to be described with the two [attributes], in that it does not
cease to generate (Wl Jz 4) the light, [which is] generated (\gs) simulta-
neously with the existence of the Sun disc from before time, without one
of [the attributes] having existed prior to the other two.

This is the same with the heat: it proceeds (i) from [the sun disc] in the
light generated from it (< 353l1) eternally (4L L) and before time ( L3
«sdd), The sun disc is not (~J) the light and the light is not (¥) the heat,
on account of the differentiation of the specific existence (39l Slaaly
~4) belonging to each one (the sun disc, the light and the heat). Rather,
[it is] one ousia (4>ly ), one nature (Al k), one power (4>l 3,43)
and three properties (_2ly> @), comprehended and known as one sun®.

The analogy is placed in the context of the discussion on substance and
the hypostases. The example of the Sun, as presented by this author, contains
important theological terms. It is not by chance that Abii Ra'ita decides to
use particular vocabulary, but as we have already seen, the selection and use
of the terms is theologically justified. The Sun itself is a metaphor of God in
the Trinity of divine persons. The terms used by the author may be divided
in four groups: 1) terms concerning the oneness, 2) those expressing the
multiplicity (threeness), 3) giving additional clarifications, and 4) dealing
with the origin.

In the first group of the terms, Abii Ra'ita follows both the Syriac tradi-
tion, already represented by Timothy, and the Greek influence, adopted by
Abi Qurra. The oneness of God is described by terms such as: as> (sub-
stance, ovoia), Q—,b“ (nature, @¥o1g), <15 (quiddity, essence, pvoc)®’, and
&) (power, SHvapg).

With respect to the Trinity’s multiplicity or the threeness, Abu Ra'ita

55) HABIB ABU RA'ITA, Risala on the proof of the Christian religion and the proof of the
Holy Trinity, in Sandra Toenies KEATING, Defending the “People of Truth” in the Islamic
Period. The Apologies of Abii Ra’ita (Brill, Leiden, 2006), p. 112.

56) Rare form.

57) Cf. HADDAD, La trinité, p. 164.

T E—————
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speaks about the three existent individuals (415 o\t 2. This is a peculiar
novum that appears in the analogies of this author, in contrast to his prede-
cessors. The individuals - o5 -, seen by this analogy in the Sun’s disc,
heat, and light, belong to the common essence (<13). They are synonymous
with the substantial attributes (3,89 ©lis) and the properties (_ely>).

The third group adds information concerning the three substantial at-
tributes: there are three attributes without difference (.45 &) and separation
(315 Yy) from the common substance. The existence of the substantial at-
tributes (or properties) is then described as necessary, constitutive, and inal-
icnable. They belong to the Sun unceasingly (J5 {); the Sun does not stop
generating the light (Wly J; ¢) that is simultaneous with the Sun’s existence.
The heat is also proceeding (%) eternally (asddy Lous Bl Wl from the
Sun in the light generated (> #J54). Abii Ra'ita clearly emphasizes the distinc-
tio between the attributes of the Sun that is guaranteed by the distinction of
each one’s particular existence (P 390l 5Laaly),

The last group of terms focuses on the issue of the origin of the Sun’s
attributes, and implicitly speaks about the divine hypostases. The author is
consistent in the use of his terminology; the light is generated (\s4), and the
heat is said to be proceeding (i),

As presented in the two analogies, Abdi Ra'ita uses his theological ter-
minology consistently. The metaphors abound in (all) the terms that are nec-
essary in the theological discussion on the Trinity. Moreover, he uses also
some new vocabulary that is proper for his Trinitarian theology.

D. BUTRUS IBN NASTAS AL-BAYT RA'S (D. C. 940):
THE BOOK OF THE DEMONSTRATION

Butrus ibn Nastas al-Bayt Ra's’ Kitab al-Burhan deals with many theo-
logical questions. An important part of it is dedicated to the dogma of the
Trinity. Like the other Arabic-speaking theologians, the author uses some
analogies that help him to illustrate the Christian belie( in the triune God.
Although The Book of the Demonstration (Kitab al-Burhan) is an extensive

58) Singular: a2, plural; P usually rendered by: body, corporeal form, figure or
substance of a man or some other object or thing. In philosophical terminology, it also means:
individual, individuum. Cf. Edward W. LANE, An Arabic-English Lexicon (Williams and
Norgate, London, 1872), Book I, Part 4, p. 1517; Alexandre M. GOICHON, Lexique de la
langue philosophique d'Ibn Sing (Desclée de Brouwer, Paris, 1938), p. 156.

59) Similar term (513 ©liv) already appears in Timothy’s discussion with al-Mahdr.
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work, it only contains three Trinitarian analogies.

The text presents two (split into three) Trinitarian analogies: the elabo-
rate analogy (triad) of the word-reason-spirit, and a well-known analogy of
the Sun, with some modifications intended to emphasize the relational char-
acter of its constitutive elements. The analogy of the Sun, quoted below,
differs from the previous examples by its locus. The text is not placed in the
midst of statements on the nature of God, but it follows the explanations
concerning the cognition of God through both nature and analogy.

He created in the circle of heaven a single sun, with the unity of single
light which fills the world with light and intermingles (%1%)® with every-
thing; yet no uncleanness reaches it from anything nor any defilement en-
ter into the substance () of its light from any of the material bodies
with which it mingles.

He made it a single sun by unity of nature (ixk 1), but threefold
through clear aspects (=« @) known by properties (545 By2,) which dis-
tinguish (%) between that trinity, and yet without separation or break (>
abkin 53). It comprises a solar disc which begets (s.u) the rays and the so-
lar beams which are begotten (:s+) from the disc, and the solar radiance
which is sent (<) from the disc and dwells (;i) in the beams.

These are three hypostases (b ) with three aspects (it —<) and three
forms (2L W,5). There is no separation between them (65 L ), for the
sun is one by the unity of its substance which conjoins the disc and the
beams and the radiance. And it has three aspects known by the properties
(c7+) of begetting (5:vy) in the disc, of begottenness (isys) in the beams,
and of procession (&) in the radiance, without any intermingling of the
trinity (-0 L4 ) or any separation of the unity (4~ %3 ¥). All that the
disc has the beams have, except the begetting, and all that the beams have
the disc has except the begottenness, and all that the radiance has the disc
and the beams have except the procession®'.

The content of this analogy is similar to that of those we have already
read; however, the author presents it in accordance with his own theological
profile. At first glance, the reader can notice that the vocabulary used by
Butrus ibn Nastas al-Bayt Ra's resembles that found in Abd Qurra. First of

60) Root: f-/-, I1I form: to mix, to mingle, to blend.

61) EUTYCHIUS OF ALEXANDRIA, The Book of the Demonstration, in Pierre CACHIA (ed.),
Eutychius of Alexandria - The Book of the Demonstration (Kitab al-Burhan), CSCO, vol. 193,
Scriptores Arabici, vol. 21 (Secrétariat du CorpusSCO, Louvain, 1960), part 1, p. 27 (n. 47).
Cf. IOHANNES DAMASCENUS, Expositio fidei 1:2, in PG 94, 792C.,




472 MICHAL SADOWSKI

all, he highlights the unity of the Sun with its light, paralleling it with the
unity of God. The oneness of the Sun (thus also of God) is everlasting, be-
cause its substance (25-) does not mingle with anything. It is also guaran-
teed by the unity of nature (k)i 4s3) of the Sun itself and of its rays. The
Sun appears in three aspects (< le% alws), which are known by their proper-
ties (5#1s%). As noted, Butrus ibn Nastas al-Bayt Ra's introduces a new term:
4¢>-, that probably corresponds to the Greek npbéowmOY, in its original mean-
ing of face™. The properties that make the three aspects distinct (=) do not
cause them to be separated nor broken (iskaizs B ).

The terms used to designate these properties are not random. The author
says that the solar disc is the begetter (s.Uly), that the solar beams are begot-
ten (35)5+), and that the radiance of the Sun is this what is sent (&eaga) from it.
The three elements of the Sun are said to be the three hypostases ((<llgs
U)”, with three aspects and three forms (a2t L)s). Furthermore, the three
properties (J2ls>+) of the hypostases are set forth: begetting (5>Y), begotten-
ness (534)9), and emission (cladf)*.

The author also uses a set of terms to highlight the unbroken relation
between the hypostases. The quoted analogy speaks about their distinction
(=#) and lack of separation and break (i, . o~ dakaiie 335 O, but it also
deals with the fact that they do not intermingle. There is yet another term
worth noting. In speaking about the nature of the light, Butrus ibn Nastas
maintains that the radiance dwells (522w) in the beams®. Transposed into the
field of theology, the remark concerning the very nature of light seems to
point clearly to the theological doctrine of perichoresis, i.e. the interpenetra-

62) ag=- refers to way, mode, manner of acting. Edward W. LANE, An Arabic-English
Lexicon (Williams and Norgate, London, 1893), Book 1, Part 8, p. 3050. Another interpreta-
tion of the term suggests Awad. Cf. AwAD, Orthodoxy, pp. 212-228.

63) A term plgd is probably derived from ¢+% and synonymous to the Greek word
UmooTasic.

64) Cf. Avril Mary MAKHOLUF, “The Trinitarian Doctrine of Eutychius of Alexandria
(877-940 A.D.)", ParOr 5 (1974), pp. 13-16. It is also said that the three aspects are known by
the properties of each of the Sun’s features. So, the disc is known by the property of begetting
(35Yy), the beams by the property of begottenness (334)y), and the radiance by the property of
emission (&lagl), Cf. EUTYCHIUS OF ALEXANDRIA, The Book of the Demonstration, in Pierre
CACHIA (ed.), Eutychius of Alexandria - The Book of the Demonstration (Kitah al-Burhan),
CSCO, vol. 193, Scriptores Arabici, vol. 21 (Secrétariat du CorpusSCO, Louvain, 1960), part
L, pp. 33-34 (n. 47).

65) A term derived from the root g-r-r: to settle down, to dwell. Its theological connota-
tion is justified by the use, in the same context, another three remarkably theological terms:
A‘,l_’a ,5—\"_’, and Coasia,
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tion of the divine persons. Interestingly, in many places in his work, Butrus
ibn Nastas al-Bayt Ra's uses the term Jsk> when speaking about the indwell-
ing of the divine nature of Christ in His human nature®. This may explain
why he uses yet another word: iz, for his Trinitarian theology.

E. YAHYA IBN ‘ADI (893-974): On the Validity of the Christian belief”

By the 10™ century, the language of the theological treatises changed in
general. The metaphorical expressions were replaced by a more philosophi-
cal style. This led to the decrease noted in the use of analogies by the Arab
Christian theologians. Yahya ibn ‘Adi applies the following analogies in his
three treatises on the Trinity®*: the analogy of two mirrors®, the analogy of
Zayd™, and that of Zayd, *Abd Allah, and Halid”". It is worth noting that,
with respect to the theological vocabulary, a significant role is also played by
the Aristotelian triad intellect, intelligent, and intelligible™.

Ibn “Adi’s theological vocabulary differs from what we have studied so
far. His Trinitarian analogies contain little theological terminology. An orig-
inal teaching on the Trinity is found in his On the validity of the Christian
Belief. This short work contains two of his most important and best devel-

66) Cf. EUTYCHIUS OF ALEXANDRIA, Kitah al-Burhan, in Pierre CACHIA (ed.), Eutychius
of Alexandria - The Book of the Demonstration (Kitah al-Burhan), CSCO, vol. 192,
Scriptores Arabici, vol. 20 (Secrétariat du CorpusSCO, Louvain, 1960), part I, pp. 71 (n. 113),
82 (n. 133); 84 (n.134); 88 (n. 144); 101 (n. 168); 108 (n. 182); 127 (n. 225); 146 (n. 263);
181 (n. 351); 213 (n. 396); EUTYCHIUS OF ALEXANDRIA, Kitab al-Burhan, in Pierre CACIIA
(ed.), Eutychius of Alexandria - The Book of the Demonstration (Kitab al-Burhan), CSCO
vol. 209, Scriptores Arabici vol. 22 (Secrétariat du CorpusSCO, Louvain, 1961), part 1L, p. 2
(n. 404); 20-21 (n. 428).

67) The full title in English is: Epistle on the validity of the belief of the Christians that
the Creator is one substance endowed with three attributes. Emilio PLATTI, “Yahya ibn ‘Ad1,
in David THOMAS & Alex MALLETT (ed.), Christian-Muslim Relations. A Bibliographical
History (Brill, Leiden, Boston, 2010), vol. II, p. 419.

68) Maqala fi sihhat i'tigad al-Nasara fi I-Bari' ‘azza wa-galla annahu gawhar wahid
di talat sifat, Magala fi tabyin al-wagh alladht ‘alayhi yasihh al-gawl fi I-Bari’ galla wa-
ta‘ala innahu gawhar wahid di talat kawdss tusammiha I-Nasara aganim, and Magala
yatabayyanu fiha galat AbT Yisuf ibn Ya'qiib ibn Ishaq al-Kindi fi I-Radd ‘ala al-Nasara.

69) IBN ‘ADI, Magalah fi sihhat, pp. 12-13.

70) Yahya IBN ‘Api, Magala fi tabyin al-wagh alladi ‘alayhi yasihh al-qawl fi I-Bari’
galla wa-ta'ala innahu gawhar wahid di lalat hawass tusammiha I-Nasara a anim, in Au-
gustin PERIER, Petits traités apologétiques de Yahyd ben ‘Adi (J. Gabalda Editeur, Paris,
1920), pp. 48-49,

71) Yahya IBN ‘A, Magalah yatabayyanu fiha galat AbT Yisuf ibn Ya ‘quib ibn Ishaq
al-Kindi fi I-Radd ‘ala al-Nasara, in Revue de I'Orient Chrétien 22 (1920-1921), p. 13.

72) IBN ‘ADI, Magala fi sikhat, pp. 18-19.
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oped similes: the analogy of the two mirrors’ and the intellect-intelligent-
intelligible triad”. Given the length of the analogy of the two mirrors, we
cannot present it here in its entirety; we will therefore read only the essential
fragment and briefly summarizc it. With respect to its origin, the analogy of
the two mirrors is perhaps modeled on some biblical texts, and its elements
may be traced back to the theology of Severus’ of Antioch (465-538)",

The analogy consists of two mirrors placed face to face. Each one bears
the image of the other. The opposite mirror’s reflected image resembles its
material form. Each mirror produces its own image as reflected by the one
facing it. The images of the one and of the other appear in the three modes of
being’ that differ from one another (VI pé a5ty Pl e,

73) IBN ‘ADI, Magala S sihhat, pp. 12-14.

74) On the Trinitarian doctrine of Yahya ibn ‘Ad read in Avril Mary MAKHLOUF, “The
Trinitarian Doctrine of Yahya Ibn ‘Adi”, ParOr 10 (198 1), pp. 37-50.

75) Cf. SEVERUS OF ANTIOCH, Letter LXV, in Ernest W. Brooks, “A Collection of Let-
ters of Severus of Antioch From Numerous Syriac Manuscripts”, PO 14 (1920), pp. 3-68.

76) Ibn ‘Adr uses a term J\~ that renders the differences among the hypostases. The
term is also found in Abi Ra'ita who applies an expression ¢l$ J>- that corresponds to the
Greek concept of tpémog tiic bmapEewg or Tpémog T UMOCTACEWS i.e. mode of existence or
subsistence. However, in Arabic, the Greek term TPOmoG is rendered rather by s£. The word
J&, which is translated by mode, suggests that Abii Ra’ita thinks about the mode ( s£) not in
general categories but more speci fically as a property that constitutes a mode of divine Being.
Therefore, we find el b as a mode of existence (or subsistence) of the essence (<13) in
each hypostasis. In Greek theology, the concept of poéMOG Drhplemg was developed mainly
by two Cappadocian Fathers, i.e. Basil of Caesarea, and Gregory of Nyssa, for whom the term
was only a part of the definition of person. According to both theologians, the difference
between the modes, which are to be understood as individuating characteristics, do not imply
the difference of substance they share. One may also suppose, that the “mode of exist-
ence/bmapEis”, as applicd o the divine persons, may point to the origin of the Son, and the
Spirit from their common source. For Theodoret of Cyrrhus, who adopted Basil’s understand-
ing of the concept, the subsistence does not designate a complete person, the properties (1o
idikov) of the divine persons (mpéownov) do not present the substance (obaia), but they are
the indicators of the subsistence (bmootasig), and they mark out (Sweonpaivev) the mode of
existence (tijg VmapEeang pénoc). Cf. HABIB ABO RA'TTA, Al-risalat al-wla fi I-Talit al-
muqaddas, in Sandra Toenies KEATING, Defending the “People of Truth” in the Islamic Peri-
od. The Apologies of Abii Ra'ifa (Brill, Leiden, 2006). p. 194; GREGORTUS Nvssentus, Contra
Eunomium, in Werner JAEGER, Gregorii Nysseni Opera (Leiden, 1960), 1.216; 1.496-497;
3.2.42; BASILIUS CAESARENSIS, Adversus Eunomium 5, in PG 29, 680A, 681C; Sidney Grrr-
FITH, “Habib ibn Hidmah Abi R&itah, a Christian mutakallim of the First Abbasid Century”,
Oriens Christianus 64 (1980), p. 185; Louis GARDET, “Hal”, in Bernard LEWIS — al., The
Encyclopaedia of Islam (Brill, Leiden, 1986), vol. 111, pp. 83-84; George L. PRESTIGE, God in
Parristic Thought (London, 1952), p. 245; Lucian TurcEscU, Gregory of Nyssa and the Con-
cept of Divine Persons (Oxford University Press, Oxford, 2005), pp. 103-106; Vasillije
VRANIC, The Constancy and Devele P in the Christology of Theodoret of Cyrrhus (Brill,
Leiden, 2015), p. 93; Vasillije VRANIC, “The Cappadocian Theological Lexis in the Expositio




THE TRINITARIAN ANALOGIES ... IN ARAB CHRISTIAN THEOLOGY 475

The first mode is that of the image reflected in the first mirror, which is the
cause (<) of the existence of the other two modes ( &l 397mg (s JU|
L), The second mode is concerned with the image of the first mirror re-
flected in the opposite mirror, while the third mode is found in the first mirror,
which reflects the image coming from the opposite mirror.

This technical description of the reflection is further enriched by a theo-
logical interpretation. According to ibn ‘Adi, the first mode described above
resembles () in existence (34>-4)) the Father, who is the cause (ae)” of the
Son and of the Spirit. The second mode, which is proper of the image found
in the opposite mirror, is said to resemble the Spirit, who is sent and derived
(=l ine) from the Father. Finally, the third mode, found in the image that
appears in the first mirror, is proper to the Son, because he resembles the
Father in two respects: he is his figure (3,3 ) and his existence remains in
the Father’s esscnce (= =5 RN IRE & 934>3). The three modes are said
to be the three attributes (<lia)l ¢Ll) or three subjects (©legogs &L, each
with a distinct reality (s»+)". Each reality (s=s) - a new term introduced by

rectae fidei of Theodoret of Cyrrhus”, Philotheos 14 (2014), pp. 133-136.

77) Yahya ibn ‘Adi makes an intentional use of two terms related to two different con-
cepts of the cause. As Richard Frank maintains, the term =~ was used in the kalam to desig-
nate the element in a chain of causes that leads from some initial act to a resulting event in
another subject than that in which the sequence was initiated. Meanwhile 4 denotes the
direct or primary determinant cause that produces the effect in an immediate and necessary
way without any other casual factor. Cf. Richard FRANK, “Al-Ma‘na: some reflections on the
technical meanings of the term in the kalam and its use in the physics of Mu‘ammar”, in
Journal of the American Oriental Society 87 (1967), p. 251; Richard FRANK, Beings and their
attributes. The Teaching of the Bastian School of the Mu'tazila in the Classical Period (State
University of New York Press, Albany, 1978), pp. 112-113,

78) In his triad of intellect-intelligent-intelligible, ibn ‘ Adi maintains that the reality of
the intellect does not imply (Jsixe 4if Yy Jile & @ oy Y e gae Oly) the other two
realities; it is different ( ») from them, but all the three (3la belong to the same essence (<13)
or substance (,2s>). The divine substance (,24>) is one and undivided but yet described by
the three realities ((3lxs), properties (_,2ls>+), and attributes («liw). Regarding the historic use
of the term in the Islamic circles, it is worth noting Mu‘ammar ibn ‘Abbad al-Sulami (d. 830)
for whom _s»s represents the principle of individuation of one substance from another. Frank
suggests understanding ¢«+ as “an intrinsic, determinant cause of some real aspect of the
being of the subject”. For Wolfson, s is synonymous to the Greek mpdypa (thing), while
Yahya ibn ‘AdT interprets s~ as “an existing thing”, “an existential and essential reality”, or
as this what “designs the definition of a thing”, “a substance that has a certain definition”, and
as “a reality” that defines the Divine hypostasis (ps3 3o om0 Lgin 033 IS san PRRH T
oY il gas 1£)” However, it is not to be identified with the substance (gawhar) as
such. Cf. YAHYA IBN ‘ADI, Magala fi sihhat, pp. 18-19; YAHYA IBN *ADI, Magala fi tabyin al-
wagh alladt “alayhi yasiph al-qawl fi I-Bart' galla wa-ta‘ala innahu gawhar wahid dii talat
bawass tusammiha I-Nasara aganim, p. 55; Harry A. WOLFSON, “The Muslim Attributes and
the Christian Trinity”, in Harvard Theological Review 49 (1956), pp. 4-5; Jamel-.E.

—
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ibn ‘AdT to the Trinitarian theology - is individualized by the mode (J\>),
and is close in meaning to py3""

The reality (g=) is, thus, a thing that truly exists; it is what expresses
the definition of each image and makes them different (), but yet united.
This way of exposition is important because of its theological approach. The
Father is confirmed as the principle of the Son and of the Spirit. The latter is
said to come from the Father by his procession from him. The Son, con-
versely, remains in the Father and is his own image (gixév, 5,5.a))*. This
detail may also point, though implicitly, to the doctrine on the Trinitarian
perichoresis. The analogy of the mirrors presents a new way of speaking
about the Trinity. In this case, Ibn ‘Adi avoids using well-known terms like
¢+3), and choses instead to deal with the modes (Jy~Y) that are defined and
individualize a proper reality (;~). He recognizes the Father, who is the
principle of the Trinity, and speaks about the particular emission of the Spirit
(&x24), as a way of origin (¢ different from the Son’s (zl+ »)".

F. “ABDALLAH IBN AL-TAYYIB (D. 1043):
Treatise on the Trinity and the Unity

This 11"-century Nestorian philosopher and physician wrote some short
works for the clarification of the doctrine on the Trinity®. His texts contain
few analogies and only his analogy of Zayd will be presented here.

This short treatise was perhaps the development of a shorter text
(Magalah fi I-tatlit). Gérard Troupeau divided it into ten sections that deal

BENCHEIKH, “Ma‘nd”, in Clifford E. BoswoRTH, E. von DONZEL, Bernard LEws, Charles
PELLAT, The Encyclopaedia of Islam (Brill, Leiden, 1991), vol. 6, p. 347; Richard FRANK,
“Al-Ma‘na: Some Reflections on the Technical Meanings of the Term in the Kalam and its
use in the Physics of Mu‘ammar”, in Journal of American Oriental Society 87 (1967), p. 252;
HADDAD, La trinité, pp. 168-169; Emilio PLATTT, Yahya ibn ‘Adi. Théologien chrétien et
philosophe arabe. Sa théologie de I'Incarnation (Departament Oriéntalistek, Leuven, 1983),
. 80-84.

il 79) “And one should not doubt also that the reality (*) of each one of the three modes
(&L le-\J\) is different (»#) from the reality of the other two. The reality that is existing in
a [polished] metal differs from the reality that is in the image reflected (dilkazs) from the oppo-
site mirror to the first one, and the reality of the image that is proceeding to the opposite
mirror, reflected from it, until it reaches [the first mirror], is yet different reality from the
other two”. IBN ‘ADI, Magala fi sikhat, pp. 16-17.

80) Cf. Jn 14:10 and Col 1:15.

81) CL. IBN ‘A, Magala fi sihhat, p. 21.

82) To mention such treatises as: IBN AL-TAYYIB, Magala fi I-tatlit, pp. 71-89; IBN AL-
TAYYIB, Magala fi |-tatlit wa-l-tawhid, pp. 105-123.
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with crucial themes of Christian theology, such as the oneness of the divine
essence and the multiplicity of the hypostases; the threeness of the divine
attributes and their proper understanding in theological discourse. The anal-
ogy of Zayd is situated at the beginning of the treatise, where the focus is on
the issue of the oneness and multiplicity in God.

There is a similar thing is the world. For Zayd, who is numerically one
(>4l d>ly sa), has three modes (Jiy~! &5K) [of existence]: whiteness,
writing, and geometry. So his essence is one (8415 4143), and this is the
individual (,ax2)) who receives these modes (J=Y1), and the attributes
existing in him are three (& 45 834 4ll wiliusy). If his essence («15) was to
be taken from each of his attributes, then the entity (U4l) being formed
by the essence and the attribute would have been different (»£) from the
entity being formed of the same essence and other attributes. Thus the re-
ality (=) of white is not the reality of geometrician, who is Zayd®.

The author begins the treatise by explaining the basic terms of theologi-
cal reasoning: substance, attributes, and hypostasis. The divine substance is
said to be the Creator’s essence, which is one (@ W I3 e ey agdly
sux-ly LT 0L -5). The attributes (<lis), on the other hand, are the realities
(0las) that exist in the essence; but they are not the essence, which subsists
on its own (Lwusdy 436 @l Yy A ol S3gmpn Olan U1 6 Ley linally)™,
The attributes, called also “realities” (Olas), are defined as: paternity (530),
sonship (3x), and emission (&les)®. His analogy also defines ¢s3) that is

83) IBN AL-TAYYIB, Maqala fi I-tatlit wa-l-tawhid, p. 109,

84) Cf. IBN AL-TAYYIB, Maqala fi I-tatlit wa-I-tawhid, p. 109.

85) On one hand g~ is identified with 34, but on the other, the kalam considered it to
be an immediate, intrinsic casual determinant; @ of paternity may be considered the im
mediate cause for the first hypostasis of the Trinity to be called the Father. Similarly, s of
sonship as a cause of the second hypostasis to be called the Son, and s~ of procession as a
cause of the third hypostasis to be called the Spirit. Similar understanding of the function of
(s~ is evident in ibn al-Tayyib’s analogy of Socrates who is said to be white, warm, and wise
because of different realities perceived in him («! i 4 B39omgl) 1) sma & dee 13) blaw O
fle il 5 ad spmgll ()l gme wa dl 130y ). Another approach to the issué of three attributes
(or properties) of the divine hypostases worth noting is presented by the author in his short
treatise entitled in Arabic Magala muhtasariha fi l-aganimi wa gawhari wa ‘an al-fi'l li-I-
gawhari where, instead of the realities (.¢~+), the author speaks about the three acts (i) of
the substance that belong to it (Lutll | e BV e sty ST e el el
eyl My o oI 055 0k p3Y1 $I). See Gérard TROUPEAU, * Le traité sur les
hypostases et la substance de *‘Abd Allah ibn al-Tayyib”, in J.M. BARRAL (ed.), Orientalia
Hispanica sive studia F. M. Pareja octogenario dicata, Leiden, 1974, vol. I, p. 641; IBN AL-
TAYYIB, Magqala fi I-tatlit, p. 83; Richard FRANK, “Al-Ma‘na: Some Reflections on the Tech-
nical Meanings of the Term in the Kalam and its use in the Physics of Mu‘ammar”, in Journal
of American Oriental Society 87 (1967), pp. 252-253.
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conceived as a combination of <13 with each of wliw,

The analogy of Zayd follows the theological introduction to the sub-
stance and the attributes, but its text appears to be distinct from the doctrinal
notion presented in the preceding section, primarily because of the absence
of the terminology introduced there. Moreover, the vocabulary in this text
repeats the language already encountered in ibn ‘Adi’s exposition.

Ibn al-Tayyib presents an analogy that is short, concise, and relatively
easy to understand. There are two groups of expressions that refer either to
the substance or to the hypostasis. With respect to former, Zayd is said to be
numerically one (34a)y 2>1y), his essence (<13) is also one, and as such, he is
considered a single individual (_e=.2J). The essence of individual has three
modes (Jls>! &SU) that are also identified with his personal attributes
(wliw), ie. whiteness, writing, and geometrys". None of them can exist in-
dependently. The two terms Jls~! and <l used here to render the multi-
plicity are apparently synonymous. As for the term @, it designates the
three different and distinct realities found in Zayd. They are to be identified
with hypostasis that is a combination of essence (<=13) and attribute (iie)®.

The examples of the Trinitarian analogies presented above, firstly
demonstrated their supporting role in illustrating the mystery of the Trinity.
Their diversity was inspired by both nature, which indeed has its revelatory
function, and the Bible sheds light on the doctrine through different aspects
and from different perspectives. It is evident that the analogies were not only
restricted to illustrate such a fundamental, yet general, notion on the Trinity
as the tri-unity, but what is more interesting, they were able to deal with
much more theologically refined teaching such as relations or processions.
Another point worthy of mentioning is the rich theological vocabulary which
constitutes an indispensable part of these analogies.

CONCLUSIONS

In the table below, the terms found in analogies are grouped in four cat-
egories that reflect the viewpoints from which the divine being can be de-
scribed. Each metaphor speaks about the Trinity, the threeness of its persons
and the oneness of their divine nature. These aspects are expressed in the

86) Ibn al-Tayyib, in his analogy of Socrates, uses yet another set of attributes, such as:
white (_24!), warm (,l>), and knowing ((1 \e). Cf. IBN AL-TAYYIB, Magala fi I-tatlit, p. 82.
87) Cf. I8N AL-TAYYIB, Magala fi I-tatlit wa-I-tawhid, p. 118.
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terms proper to each author. In most cases, the doctrine on the Trinity is also
supported by expressions that refer to the relational character of the intra-
Trinitarian life. The teaching on the relations is, in fact, crucial for the Chris-
tian belief in the Triune God, since it attempts to answer a very fundamental
question: How or why is God three, while nevertheless remaining one? As

shown above, the theologians do not neglect, in their symbolical language

(]

the core of their theological thought, which is not only pictured, but also
expressed in terms that, in their significance, are unique and irreplaceable.
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Table 2. Theological terminology transmitted by the analogies.

As noted in the introduction, the paper is an attempt to evaluate the con-
tribution that the Trinitarian analogies made in the diffusion of Christian
theological terminology in Arabic. This was not an easy task because of
differences between the texts. As we saw in 2.1 and 2.2, not all analogies
presented here are closely linked to the doctrinal notion that plays an im-
portant supportive role with respect to the terminology. The study has shown
that the more closely an analogy is related to the doctrinal notion, the more
theological terms penetrate it. The metaphors that are presented in this paper
were selected from among forty analogies that appear in the writings of these
Arab theologians. Although most of them do not contain theological terms,
twelve of them are indeed important for our study.

With respect to the structure, the form of the analogies dated back to the
8" and the 9" centuries is characteristically simple and concise. It can be
assumed that, as long as they were kept in this form, they were visual ex-
pressions that could be easily learned by heart and repeated by the faithful.
This was of great importance for the knowledge people had of the funda-
mental principles of the faith they professed. Given that the apologetical
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treatises were composed to strengthen the faith of the faithful, the metaphors
were also very helpful in for the defense of the faith in the new religious
context. From the 10™ century on, the role played by the analogies in theo-
logical discourse on the Trinity noticeably decreased, in terms of their num-
ber and terminological saturation.

As Table 2 shows, the Trinitarian analogies contained many specialized
terminology, proper for the theological discourse on the Trinity. As the sym-
bolical language played an important role in presentation of the doctrinal
nuances, the metaphors also became a great means for conveying Christian
theological language, which, in the 8" century and the beginning of the 9"
century, was in its formative period. The terms presented above describe the
Trinity from various angles. They refer not only to such general concepts as
substance or hypostasis but also concern such refined and fundamental for
theological reflection issues, like intra-Trinitarian processions, relations and
based on them reciprocal distinctions. Such a composition of easy-to-learn
images, with proper terminology, helped to spread it to the larger Christian
audience.
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