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the political, cultural and religious domains. Simultaneously, and contrary to
the mentioned trend, the institution of the Roman Catholic Church was
growing and strengthening. As a consequence, the institutional aspect of
Catholicism became its most perceptible characteristic (Johnston and Figa
1988, Walaszek 1986).

In this situation, the Light-Life Movement tended, from its inception, to
fulfil the following functions:

1. to transform the individual, spiritual life of its own members;

2. to transform the members’ immediate social milieu;

3. to build a “new community” of “new people” who would create and
share a “new culture,” centred around the ideas of Jesus Christ;

4. to “‘give witness” to the wider social environment through the corre-
spondence between the actual lifestyle of its members and their own ideas and
principles;

5. to transform the parishes into ‘“‘communities of communes,” communi-
ties of “new-born” people, both laymen and clergy, who would take full
responsibility for the perfection and dissemination of religious lifestyle;

6. to transform the whole society through the dissemination of the “new
culture.”

It should be added that the last two of the above mentioned functions have
actually been conceptualised and fulfilled only by some of the communities
that have identified themselves with the Movement under discussion.

The Light-Life emerged as an informal, spontaneous social group centred
around Rev. Franciszek Blachnicki. From 1950s on, the Movement has con-
tinuously stressed its strong ties with the institution of the Roman Catholic
Church. I understand here the institutional church as the totality of formal
relationships and authority positions within a religious community, function-
ing within the hierarchy of responsibility and leadership, together with for-
malised groups and organisations operating under the control of centralised
authority.

If we look at the post-war history of the Roman Catholic Church in
Poland, we can observe that this institutional aspect of its activities seemed to
be much stronger than its other aspects and functions, including spiritual. This
situation has been particularly visible when compared with the Western or-
ganisations of the Roman Catholic Church. The reason of this situation is
quite simple, though. During the times of partition of Poland (1795-1918) and
later during the period of communism, the Roman Catholic Church served
a political function of opposition to the state organisation. Therefore, it al-
ways tended to strengthen and develop its institutional aspect.

As I have mentioned earlier, the communist authorities aimed to eliminate the
public religious activities (at the same time, they tolerated the very existence of the
church institution, actually the only legal “opposition”’). The church authorities
have always presented the opinion that religion is a public phenomenon. The
conflict between these positions grew and was becoming more and more political.
This is the context in which the emergence of the Light-Life must be located.

Every social group or organisation, in order to operate efficiently, must
have some financial, material, social, etc. resources. The Light-Life Movement
that emerged in the 1950s did not have and was unable to create its own
material resources necessary for its operations. Therefore, it had to use other
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base of the communities’ operations. This current becomes autonomous in the
field of its “economic capital” but not in the field of “symbolic capital.”

This symbolic and ideological dependency strengthens the definition and
self-definition of the Oases or Light-Life as a Roman Catholic social move-
ment, despite the fact that one of its currents has a very ecumenical approach.
Sometimes the Movement is even accused of being a schismatic organisation.
These accusations result in quite frequent declarations on the part of the
members that they are true children of the Roman Catholic Church.

Among the representatives of the institutional church, the Movement has
both adherents and opponents. According to my own observations, however,
another distinction seems to be more accurate. The traditional, lithurgic current is
approved by most of the clergy while the other current which is more difficult to
control and subordinate and which is relatively independent in terms of material
and organisational resources, is disapproved of. The attitude of the whole
Light-Life Movement to the institutional church seems to be much more simple
and homogeneous. Actually, its authority has never been challenged.

Relationships within the Oases, between their two currents, also deserve
mentioning. Amorphic character of the Movement results in the situation in
which most of the traditional communities do not realise at all that the other
current exists. In these traditional communities which realise that there is
another current, there seems to be a relatively high level of ambiguity in the
attitude to it. The charismatic current defines its attitude to the traditional,
lithurgic current in a twofold way. On the one hand, it approves the tradi-
tional current as a part of the same church and of the same Movement. It
views it as an indispensable and positive stage in the Movement’s develop-
ment. On the other hand, however, this stage should be overcome now; there
is a functional imperative to help in its further evolution.

Taking a closer look at these two currents, one can observe that differences
between them also concern personality features of their members. The expla-
nation of these differences which focuses on the main characteristics of the
socialisation processes seems to be accurate.

At the present time, in the lithurgic-biblical current, we can observe a small
increase of the number of new members. Many members are leaving this current.
This is due mainly to the highly defined personality standards within that current
and, at the same time, by the absence of psychological and social mechanisms
reducing the negative effects of failures living up to these standards.

Despite the many similarities existing between the two currents, the special,
strong pressure on self-improvement can be observed within the traditional one.
The situation of strong feelings of the members’ own sinfulness and imperfection
and the lack of possibility of total realisation of accepted values and ideas, leads
many people to frustration. Many of them abandon the Movement. Many people
older than 25 also leave the Movement (because of a strong attachment to job
activities, family duties). It is also the result of another problem. Within the
formal structure of the Light-Life, we can distinguish three main age groupings.
There are the Oasis of God’s Children (children 7-14 years old), the Youth Oasis
(15-25) — alternatively Oasis of the University Students — and the Family Oasis
(parents and their young children). We have here the organisational gap that
causes structural problems to place people over the age of 25 who are neither
university students nor spouses.









